In the course of pulling this volume together, changes were made. Bendall's paper will appear in the publication of the Sheffield Conference and therefore is not included here.3 I invited Thomas Palaima to contribute a paper that treated the Linear B evidence, an exceptionally rich and fundamental source of information. A study of feasting in the Homeric epics and during the Iron Age was needed to round out the subject, and Susan Sherratt accepted the challenge. Together, the authors survey the different kinds of evidence for feasting during the Mycenaean era, set this evidence in the context of feasting practices among interdependent cultures, and consider the difficult issue of a tradition and its transformation as the "civilization" that practiced it becomes only a practice of memory.
Thematic conferences are common in the discipline of Aegean preand protohistory, and have dealt with subjects such as invasions and migrations,4 the "Minoan thalassocracy,"5 death and burial customs,6 the state,7 warfare,8 religion,9 urbanism,"' and economy and politicsll-to name only a few. Fewer have been solely concerned with the Mycenaeans, 12 and fewer yet have chosen a theme that is a specific social practice. The reason for this may be that archaeologists are not comfortable exploring social practices, which are difficult to document through the material record. For example, if it is difficult for archaeologists to reconstruct religion, even in the abstract, it is more difficult, if not altogether questionable, to try to understand highly social practices such as marriage, kinship, and feasting. That we make the effort to do so today represents the extent to which we have made sufficient advances in our examination of evidence. Addressing these issues has required overcoming skepticism about the limits of archaeological inquiry,13 and the development of methods of analysis that move beyond traditional concerns with typology, chronology, and distribution. This renewed interest in recovering social aspects of ancient societies is functional in that it reflects a desire to know how and for what purpose objects were created and employed by humans; it also, however, grows out of our increasing recognition that the issues of production and consumption that have interested us for decades are products of the social agency of individuals and of corporate bodies.14 Skeptics of archaeology's ability to explain past events base their concern on the unbridgeable maw that separates the material past from the present. The conceptual gap lies between the material remains of the past and the intentions and actions of humans who created them, and it is argued that it can be bridged through the use of ethnographic and ethnoarchaeological analogy. This argument, however, rests on the assumption that humans acted in the past in much the same manner in which they do today. If archaeology is ever to contribute to our understanding of the past, it is necessary that we employ analogy. In this sense, archaeology, like other interpretive disciplines of the humanities, is a "theoretically informed practice." 5 Ethnography is fundamental to such an archaeology, but, as Comaroff and Comaroff claim, it must be an ethnography that bears the imprint of contemporary debates, of assumptions and claims profoundly questioned, of the impossibility of ironic detachment.... [It] must also assert a faith that the human world, post-anything and -everything, remains the product of discernible social and cultural processes: processes partially indeterminate yet, in some measure, systematically determined; ambiguous and polyvalent, yet never utterly incoherent or meaningless; open to multiple constructions and contest, yet never entirely free of order--or the reality of power and constraint.16
The authors go on to argue that ethnography "is indispensable to the production of knowledge about all manner of social phenomena. Indeed ... no humanist account of the past or present can (or does) go very far without the kind of understanding that the ethnographic gaze presupposes."" In the study of feasting, the fundamental value of ethnography is evident in a recent volume edited by Michael Dietler and Brian Hayden on the archaeology and ethnography of feasting;'8 ethnographic and archaeological accounts from around the globe provide rich and varied examples on which to draw. The articles demonstrate the extent to which some human activities have a universal quality and they also counter simplistic explanations by broadening the choices of probable interpretations, sometimes even offering contradictory ones.19 In studying the practice of feasting, archaeologists devise and utilize methods of analysis that lead to a direct assessment of specific human activities. This is most apparent in faunal analysis, in which the comparative, ethnoarchaeological study of butchering now permits declarative assessments of the purposes of different kinds of butchering marks and bone treatment and disposal.20 Increasingly, the analysis of residues in vessels allows us to determine, with varying degrees of precision, the contents of vessels and the ways in which vessels were used in food production.21 Similarly, studies of deposits can lead to precise histories of deposition, for example through attention to palaeoentomological evidence, the remains of which can indicate the presence of organic waste in which insects thrived during the spring and summer months.22
It is also possible to reconstruct from palaeobotanical and zoological remains the very wide range of foodstuffs consumed at feasts. In feasting deposits at Cahokia in southern Illinois, for example, Pauketat and his colleagues found evidence of corn, bottle gourd, squash, sunflower, sumpweed, chenopod, maygrass, erect knotweed, four varieties of nuts, grape, and many fruits (persimmon, strawberry, plum, bramble, elderberry, nightshade, blackhaw, mulberry, sunflower), along with greens and small grains (amaranth, purslane, panicoid grasses, carpetweed, and spurges). It is perhaps the strength of the textual evidence for the Mycenaean feast that gives the greatest credibility to the collection of papers in this volume. These papers provide a material substance to the bureaucratic shorthand of the texts. The Linear B documents are notations of palace scribes, found in their briefest form on sealings that accompanied groups of texts or objects,28 and more fully on the tablets collected in archives.29 These records do not contain specific references to "feasts" but rather indicate them indirectly.30 Thus, Killen, following on the work of Piteros, Olivier, and Melena, showed how the clay sealings from Thebes that documented the provisioning of animals for sacrifice or slaughter were related to similar documents from Knossos and Pylos.31 Taken together, the records provide powerful evidence for large-scale feasts.
In a further study of this subject, Killen associated the well-known Ta series tablets from Pylos with the auditing of feasting equipment in the palace.32 These tablets list bronze vessels that had been stored, record their condition, and list other equipment, including tables, chairs, and stools, different kinds of ceramic serving vessels, and axes and knives. Although the interpretation relies on circumstantial associations, it represents a powerful argument for feasting and its importance in activities at the palace, as Palaima's article in this volume demonstrates. The provisioning and preparation for feasts, especially large-scale events sponsored by the palace, had a major impact on many sectors of the economy and society. When one considers the many types of vessels, implements, furnishings, and foodstuffs employed in a feast, and the large number of animals involved,33 the magnitude of Mycenaean feasting becomes apparent. Killen suggests this by stating that the importance of the feast was for "holding together the fabric of the society" and he goes on to claim that "the provision of feasts was felt to be one of the duties of the monarch: part of what he gave in reciprocity, as it were, for the services and taxes which the subjects provided him with; and feasts also clearly played an important role in ensuring the continuing good-will of important state officials and of the subordinate nobility. that the total number of persons fed at a feast at Pylos was "enough, by the rules of thumb of modern British receptions, to feed several thousand guests."36 These calculations help us appreciate the widespread impact of feasting on the economy of the Mycenaean palaces, and they also make clear how many areas of scribal activity were affected by feasting. In this regard Palaima's contribution to this volume marks a significant advance on previous scholarship. He examines the tablets for evidence of the administrative structure of feasting by focusing on the role of individuals, notably the "collectors," in the administration of feasting; by indicating the larger context of feasting within the practice of sacrifice and worship at sanctuaries; and by considering the geographical and political implications posed by the tablets. From his study we learn that feasting was administered in similar fashion by the palaces at Knossos, Pylos, and Thebes; it was part of a highly centralized palace bureaucracy that had firm control of territories and provincial localities up to 100 km distant; and that state feasting was sponsored not only at the major palaces, but also at secondary centers or localities within them. Monitoring of feasting was also important within the hierarchies of bureaucratic attention. As Palaima notes, feasting was an activity in which the wanax was centrally involved. Furthermore, in his discussion of the Ta Complex, relate to large-scale feasts sponsored by the state and probably also to the seating of highly ranked individuals. If the centrality of the feast among the social practices of the Mycenaeans is evident, then we should inquire about the impact of feasting on the structure and organization of the society. The texts focus on feasting that was politically and economically significant enough to be recorded.
Feasting, however, surely operated at levels and in areas outside the purview of the palaces. In this regard, the ethnographic study of feasting is particularly helpful. We learn that feasts occur throughout the year. They are performed by every social group-from the family to an entire society-by kin, moiety and sodality, and individuals acting through all kinds of personae.The occasions include any event from birth to death that people choose to celebrate. Clarke's list of occasions for Akha feasts is illustrative: to honor ancestors, mark the naming of a newborn, cure sickness, honor butchers, for workmen as a penalty, for purification, to mark a gate rebuilding, honor the Lords of the Earth, mark the harvest, announce the new year, on occasion of an annual drama, for a wedding, for a new house, to mark menopause, and on occasion of a funeral. We are not yet in the position of being able to identify which of the many possible reasons for feasting are those most relevant to Mycenaean society. Killen has argued that, among tablets from Pylos, Ta 711 refers to preparations for a feast upon the appointment of a new magistrate, and Un 138 "records the provisions for a banquet held 'on the initiation of the king' (mu-jo-me-no e-pi wa-na-ka-te, /muiomenoi epi wanaktei/)."41 Palaima discusses other tablets that link feasting with the wanax, which is to be expected among the records of the palace, but surely other motivations for feasting occurred, both within the palace and among communities outside it.
In their study of the deposit from the rural settlement at Tsoungiza, Dabney, Halstead, and Thomas suggest that it was from a feast that was a community celebration marking a relationship between the community and the palace, but there is no strong evidence to indicate more precisely the reason for this feast. I had earlier proposed that the deposit atTsoungiza represented a rural shrine,42 but the faunal remains and analysis of the ceramics now strongly suggest a feast with a religious component, which raises a question about the identification of religious centers outside the palaces.43 Evidence from the recently excavated shrine complex at Ayios Konstantinos on Methana may give reason to investigate whether feasts were regularly held at religious centers,44 but we cannot yet be more precise about the nature of these centers. Nonetheless, this probability should cause excavators and researchers to look again at the remains from identified sanctuary sites for any evidence of feasting that might have been over- The articles in this volume, therefore, do not represent a comprehensive survey of the practice of feasting in Mycenaean society or the many ways that feasting can be studied to provide insight into the society. They offer, nonetheless, powerful and richly detailed evidence from a variety of sources for Mycenaean feasting. The authors make it clear that feasting was an important activity from the beginning of Mycenaean society until its end and was fundamentally linked to the formation and maintenance of Mycenaean identity. They show how the practice of feasting evolved and, to some extent, how it differed (or how the importance of it differed) from locality to locality and region to region. Although our sources are strongly weighted in favor of Pylos and its territory, feasting seems to have been similarly constructed and practiced at other Mycenaean palace centers as well-certainly Knossos, Mycenae, and Thebes. The contrast of Mycenaean practices with those of cultures with whom the Mycenaeans were in contact confirms the general character of Mycenaean feasting and makes clear the way in which the manipulation of social practices is fundamental to the formation and maintenance of power relations within communities. Material culture in this sense is a sensitive and extremely rich source of information about ancient societies and the specific social practices that define their structure and identity.
In 
